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our finite feeling invests it with no authority, but leaves it with us as a blind phenomenal necessity. Does the relation, thus conceived as transcendent, too much separate myself as a moral being, and the Divine legislative Self? and must I unify them so far as to believe the transaction complete in my own consciousness, and the law of preference self-imposed? Stli-recognised, adopted in my affections as a reproduction from the Infinite, and so urged by me upon my own will with uttermost consent, I admit it to be; but in thus bringing its own warrant into my nature, it reveals its objective eternity and its communication from the Infinite. What then is that objective infinitude or legislative Self to which I thus respond ? In being more than my subjectivity, is it simply the indefinite repetition of other finite subjectivities, especially the aggregate of my human fellows, in each of whom there is provision for the same experience? If only in them .does there occur any spiritual apprehension of the Right like my own, its law may be called universal, but certainly not c Divine' or 4 God-given/ unless the sacred name is reduced to mean the totality of self-conscious mortals. A Law neither thought nor felt but by creatures limited as myself and imposed merely by their multitudinous consensus, is commended to me by no higher claim than the cogency of a successful vote, and makes vain pretensions t(o any Holy source. It is but the will of such a yrjywris yiyas as towers above the landscape in the frontispiece of Hobbes's Leviathan, clad apparently in fish-skin armour, every one of whose countless scales proves, when magnified, to be a puny man. If the awe with which I bow before the moral law is the worship of such a God, what defence have I against the charge of abject idolatry ? Moreover, if we have here found the objective legislative Self,